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Dear Colleagues, 


This is the first number of a newsletter which we hope to 
send out from Geneva three times a year. It is not an entirely 
new newsletter in so far as it builds on the long tradition of 
the quarterly Newsletter of the Consultation on the Church and 
the Jewish People. The readers of that newsletter and the Advisory 
Committee of the Consultation on the Church and the Jewish People 
generously agreed to the expansion of the original newsletter to 
include news and reflections concerning dialogue with people of 
other faiths and ideologies; we hope that there will be the double 
benefit that the "constituency" concerned with Christian-Jewish 
relations will be better informed about other parallel but some- 
times converging dialogues, while the other "constituencies", 
which will now for the first time receive the enlarged newsletter, 
will also be better informed about Christian-Jewish relations. 


The editor will accord a certain priority to reporting the 
activities of the World Council of Churches programme on Dialogue 
with People of Living Faiths and Ideologies. However, our WCC work 
has no pretensions for overcentralizing inter-religious conversa- 
tions and cooperation; but we rather see our main thrust in a 
certain communication and cross-fertilization of experiences, 
problems and visions in many regional and local situations. Con- 
sequently, the editor will very much welcome contributions and 
suggestions from readers. 


Do you know of any places locally or regionally where diffi- 
culties are being experienced in dialogue between people of various 
faiths, cultures and ideologies? Do you know of any places where 
such cooperation is succeeding? Do you know of any discussions or 
position papers which have emerged among Christians or other neigh- 
bours encouraging or criticizing attitudes and activities related 
to inter-religious dialogue or to reflection about the relation 
between faith, culture and ideology? We should like to share all 
such matters with other readers. 


Perhaps the main item of news from our DFI programme at the 
moment is that the first Director, Dr Stanley J. Samartha, has just 
retired. After giving various lectures in Switzerland and Germany, 
he will return in March 1981 to South India. We are reprinting the 
tribute which was paid to him by the Central Committee at its 
meeting in August 1980 but we staff must also add a personal word 
as to how much we have valued working with Stanley. His guidance, 
his patience and his graciousness with his colleagues and with the 
very varied constituencies of DFI across the world have built 
strong links of respect and friendship. We shall miss him greatly. 
It will be a great but daunting privilege for me to take over his 
duties as director of the sub-unit. We shall also welcome Rev. Wesley 
Ariarajah from Sri Lanka as a new colleague; he joins us in January 
1981 with special responsibility for Christian-Hindu and Christian- 
Buddhist relations. 


Soe 


News of recent DFI activities like the Christian-Jewish consultation 
on "Religion and the Crisis of Modernity" in Toronto in September 1980 
appears elsewhere in the newsletter. Here, however, I can give some advance 
notice of plans that will doubtless preoccupy us as staff and we hope some 
of you also in the next two years. First of all, we look forward to a 
meeting with the staff of the Vatican Secretariat for Non-Christians in 
January 1981. During 1981, we hope for a meeting of the Christian members 
of the Consultation on the Church and the Jewish People and a meeting with 
Jewish organizations in a Liaison and Planning Committee. We hope to 
organize a Christian-Hindu dialogue in the summer and a Christian—Muslim 
dialogue in the autumn. In December, shortly before the meeting of the DFI 
Working Group, we hope to hold an international meeting of Christians who 
are reflecting on the relation of faith and ideology. 


You may know that once every seven or eight years the WCC holds its 
General Assembly. The last Assembly was at Nairobi in 1975 and the next 
will be in Vancouver 24 July to 10 August 1983. At Nairobi the WCC General 
Assembly welcomed for the first time guests from other faiths, Hindus, 
Buddhists, Jews, Muslims, and Sikhs, as well as making a major study and 
statement on the theme "Seeking Community: The Common Search of People of 
Various Faiths, Cultures and Ideologies". The recent Central Committee 
expressed the hope that guests of other faiths would be invited to 
Vancouver and suggested that the theme of dialogue might be one of those 
which would be considered seriously in the course of the Assembly. 


The overall Assembly theme 'Jesus Christ, the Life of the World" is 
not proposed in a triumphalist spirit but rather in one which points to 
the Christian hope and conviction about the offer of life and the right 
to life for all humanity and indeed for all living creatures. We shall 
deliberately seek for insights and convictions about life - and death - 
among our neighbours of other faiths and ideologies and we shall also 
respectfully seek to understand how the person of Jesus Christ as he is 
understood by these neighbours may represent for all an affirmation of 
life and victory over death. We shall be particularly grateful if our 
readers will continue to reflect with us upon how to ensure better mutual 
understanding between Christians and other neighbours as they together 
stand against the powers of death and destruction in the modern world. 


Dr~ John .B., Taylor 
Director 


Dialogue with People of Living Faiths and Ideologies 


OBSERVAT IONS 


(The article from which the following comment was extracted was first 
published in Christianity and Crisis for 16th April 1951 and was re- 
printed in News Sheet of the International Missionary Council Committee 
on the Christian Approach to the Jews for May-June 1951. The author, 
who wrote using the title, "The Embarrassing Jews", was W. Burnet 
Easton of Lawrence College, Appleton, Wisconsin, USA. - ed.) 


Although most of us do not like to admit it, the simple truth of 
the matter is that Judaism and Jews are an embarrassment to Christians. 
Our embarrassment arises from the fact that if we are sincere Christians 
who really believe that God, in a unique historical act, incarnated him- 
self in Jesus Christ, then the Jews, who of all people under normal 
rational expectancy ought to accept Jesus as the Christ, do not accept 
Him as such. From the Christian point of view, Jews, logically, ought 
either to become Christians, or else they ought to be evil. The fact 
is that they do not become Christians (in any significant numbers) and 
they are not evil - at least no more than Christians, Rather, I suspect 
a good case could be made to show that man for man on any decent stan- 
dard of character the Jews would average up better than Christians. 


~The fact that Jews remain loyal to Judaism and are not evil embar- 
rasses Christians. It embarrasses us because the Jews imply a challenge 
to our Christian assumptions and to the validity of our faith. Although 
with most of us it is more unconscious than conscious, every time we 
meet or even think about the Jews we are confronted with a historical 
group whose continued existence requires an interpretation of life which 
does not fit into our scheme. To put it mildly this is very embarrassing, 
and the whole history of the Christian treatment of the Jews is the re- 
sult of this embarrassment. At times we have tried to proselytize them 
by devious means - not always honorably - but without noticeable suc- 
cess. More frequently, because of our failure to convert them to Christ- 
ianity we have tried to pretend they were evil and have treated them as 
such by persecutions and penalizations. At times, moved by a more human 
spirit, we have tried to tolerate (horrible word) them. More recently, 
some sensitive Christians, because of a guilty conscience for our past 
persecutions, have swung to the other extreme, tried to welcome Jews 
with open arms, and since we worship the same God, say there are no im- 
portant differences. Each of these attitudes is the result of the fact 
that the Jews embarrass us and we do not know what to do about it. 


What, then, should be the Christian attitude towards the Jews? 
Certainly our attitude cannot be that of pretending that there are no 
differences, or that what differences there are are not important. If 
Jesus be really the Christ, as we Christians believe, that makes all 
the difference in the world. To deny it is to commit blasphemy against 
the Holy Spirit. (I do not believe sincere Jews respect us for doing 
that.) Whatever else our attitude toward the Jews must include, it 
must include Paul's statement to King Agrippa: "Whether short or long, 
I would to God that not only you but also all who hear me this day 
might become such as I am — except for these chains." (Acts 26, 29). 
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According to the Bible the Jews are uniquely God's chosen people. 
Unfortunately there are many Christians who have arrogantly assumed 
that because the Jews rejected Christ they have lost that role. 
Historical facts, however, do not confirm such an interpretation, 

The history of the Jewish people since the first century A.D. is, if 
anything, more miraculous than before that time. Prior to 70 A.D., 
except for the exiles in Egypt (really before the Jews became a 
nation or "were chosen") and Babylon, the Jews had a homeland and 
some kind of central religious authority. But from 70 A.D. until 
Israel was established in 1948 (and the religious power of Israel is 
yet to be demonstrated) the Jews have been scattered across the face 
of the earth. No group in history has suffered the continual dis- 
memberments, defeats, persecutions, and penalizations, especially in 
the last 1900 years, the Jews have suffered - and survived. Not only 
have the Jews survived, but also in proportion to their numbers they 
have probably made more contributions to the welfare of mankind than 
any other historical group. The history of the Jews simply defies all 
the canons of rational historical understanding. Time and again they 
ought to have disappeared of the face of the earth - but they have 
not: Their history can only be understood on a supra-human and supra- 
rational level that recognizes the action of a God, who in some myste- 
rious way, has made them His Chosen People, and who does not go back 
on His word. 


This historical fact, namely, that the history of the Jews 
obviously reveals that they have a unique relationship to God, is 
the source of their embarrassment to Christians. It demands an embar- 
rassing re-examination of our assumptions. It would be so much easier 
and pleasanter to assume that since the Jews have rejected Christ they 
are no longer God's Chosen and we have taken their place. As indicated 
above we have too tragically often tried to pretend this is true, but 
then the fact of Jewish survival: and the continued vitality of their 
religion, in spite of both our proselytizing and our persecutions, 
stares us in the face. It is embarrassing to our self-complacency and 
it takes no great psychology to know that embarrassed people react 
badly. 


The role of the Jews described by Deutro-Isaiah 2500 years ago 
is still true and will continue to be true in any foreseeable future. 
"(Thus saith the Lord) It is a light thing that thou shouldest be my 
(suffering) servant to raise up the tribes of Jacob, and to restore 
the preserved of Israel: I will also give thee for a light to the 
Gentiles, that thou’mayest be my salvation unto the ends of the earth." 
(Isaiah 49, 6). It is most important, even though difficult and embar- 
rassing for Christians as well as Jews to understand this Word. 


At first glance such an interpretation may look as though it were 
giving up the unique truth and finality of the Christian faith, but I 
do not think that is so. Rather, it adds a deeper note to our faith: 
it is a recognition of the mysterious depths of God's love and it is a 
recognition that God may have different roles for different peoples. 
After all our Lord is reported to have said: "And I have other sheep, 
that are not of this fold; I must bring them also, and they will heed 
my voice. So there shall be (sometime in God's inscrutable wisdom) one 
flock, one shepherd." (John 10, 16). Christians need not —- dare not - 


(continued on page 9) 


TRIBUTE TO DR STANLEY J. SAMARTHA 


Dr Stanley Samartha first joined the staff of the WCC in 1968 
as Associate Secretary in the Department of Studies on Mission and 
Evangelism. From the time of the Ajaltoun Consultation in April 
1970 when he introduced the new experiment in multi-lateral dialogue 
among people of living faiths up to this meeting of the Central 
Committee not long after which he will relinquish his duties as 
Director of the Dialogue sub-unit, the programme on Dialogue with 
People of Living Faiths and Ideologies has progressively grown. He 
has at the same time helped the member churches to become more aware 
of the basic challenges to confess Christ in an increasingly 
pluralistic world. 


Personally familiar with the renascent religions of Asia, and 
having the concern for relations with the Jews and with people of 
ideological commitments, he has brought to the work of the sub-unit 
both vision and new directions for ecumenical study and action. His 
sensitivity to the feelings and thought of neighbours of other 
faiths and our partners in dialogue has contributed much to the parti- 
cipation and sharing of these neighbours and partners in the ecumeni- 
cal consultations and meetings. 


While reaching out to those outside the churches he remained 
conscious of the need to overcome the suspicions and criticisms of 
concerned Christians with misgivings about the "Dialogue" programme. 
His gentle and clear-sighted sharing with colleagues in other depart- 
ments has also assisted in securing the contribution of people with 
other convictions to the Assemblies and ecumenical events dealing, 
for example, with Development, or a just, participatory and sustain- 
able society. 


The results of the varieties of conversations and studies in the 
field of dialogue are well documented, and the kind of bridges that 
have been built with neighbours of other convictions, within a span 
of just ten years already provide the spare-work that will remain 
useful for a long while to come in this area of Christian concern. 


As the Dialogue Working Group had recognized, the leadership he 
has given to DFI in its formative years will remain a monumental 
contribution not only to the Church but to all the people of God. 
The Central Committee wishes to record its deep gratitude to Dr 
Samartha as he completes his tenure with the WCC in October 1980 and 
convey its best wishes to him and to his family as they return home 
to India. ) 


WCC Central Committee 
Geneva, August 1980. 


JOINT NEWS RELEASE FROM TORONTO CONSULTATION OF WCC AND IJCIC 


Toronto, Ontario —- A joint consultation devoted to an examina- 
tion of the "Crisis of Modernity" faced by both the Jewish and the 
Christian communities, was held 31 August - 3 September at the 
Aurora Conference Centre, near Toronto. 


The seventh of its kind, the consultation was sponsored by the 
World Council of Churches and the International Jewish Committee on 
Interreligious Consultations (IJCIC). 


The central theme of the consultation dealt with "Religion and 
the Crisis of Modernity". Jewish and Christian scholars presented 
papers examining various aspects of the theme and their implications 
for Judaism and Christianity. Speakers included Dr Emil Fackenheim, 
University of Toronto; Dr Peter Berger, Boston College; Dr John 
Raines, Temple University; Dr Pincus Peli, Ben Gourion University; 
Dr K. Koyama, Union Theological Seminary; Dr Burgess Carr, Harvard; 
Dr Albert Memmy, University of Nantes; and Dr Michael Fishbane, 
Brandeis University. 


Under the co-moderatorship of Dr Krister Stendahl (WCC) and Dr 
Shemaryahu Talmon (IJCIC), the Jewish and Christian dialogue parti- 
cipants generally held that religious leaders and institutions 
should seek to preserve the many aspects of modern consciousness, 
particularly those of freedom and religious and cultural pluralism. 
At the same time, it was affirmed that religiously-committed people 
have a distinctive role to play in standing against dehumanizing 
forces in society. 


During the consultation the Jewish participants presented the 
text of a statement addressed to the General Secretary of the World 
Council of Churches in response to a statement on Jerusalem adopted 
by the Central Committee of the WCC in August. 


The Christian participants, recognizing the deep hurt caused 
by the WCC statement, saw the urgent necessity that, in the matter 
of Jerusalem, a Jewish voice from men and women of faith be heard 
clearly by the churches as they receive the WCC statement. 


Toward that end, the Christian participants resolved to offer 
their services to make the Jewish statement known as widely as 
possible, and to seek further ways by which the voices of the 
Jewish community can be freely heard within the WCC.in such matters, 
that are of deep concern to them. 


In that resolve, the Christian participants referred to the 
WCC "Guidelines for Dialogue", which state: "Listening carefully to 
the neighbours' self-understanding enables Christians better to obey 
the commandment not to bear false witness against their neighbours". 


In addition, participants in the consultation exchanged informa- 
tion concerning interreligious activities, including: 


- concern for the condition of millions of starving and persecuted 
refugees in Asia and Africa, 


- the status of a proposed WCC paper on "Guidelines for Jewish- 
Christian Dialogue", The present draft was warmly appreciated by 
the Jewish participants, 


- consideration of plans for future Jewish-Christian dialogues. 


The World Council of Churches is an ecumenical body composed 
of almost 300 member churches. The consultation was co-sponsored 
by the WCC through its Consultation on the Church and the Jewish 
People, 


The International Jewish Committee on Interreligious Consulta- 
tions is composed of five constituent agencies: the American Jewish 
Committee, the Anti-Defamation League of B'nai B'rith, the Israel 
Jewish Council for Interreligious Consultations, the Synagogue 
Council of America, and the World Jewish Congress. 


(continued from page 6) 


give up any of their revelation, but the Christian understanding 
of Judaism must be paradoxical. On the one hand we must continue 
to say with Paul, "Would to God that you... might become such as 
I am - except for these chains." We really believe that it would 
be better and, fine as the Jews are, they would be better if 
they could accept Jesus as the Christ. To pretend other than this 
would be both hypocritical and blasphemous. On the other hand, if 
the Jews cannot honestly accept Christ, we must recognize that 
they are also special objects of God's grace in a way that we are 
not. In that recognition we are humbled, but the humbling process 
may be a saving grace: "O the depth of the riches and wisdom and 
knowledge of God! How unsearchable are His judgments and how in- 


scrutable His ways!" (Romans 11, 33). 
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STATEMENT ON JERUSALEM 


Text as adopted by the World Council of Churches' Central Committee, 
August 14-22, 1980. 


1. On the basis of previous WCC statements the Central Committee 
opposes the Israeli unilateral action of annexing East Jerusalem 
and uniting the city as its "eternal capital" under its exclusive 
sovereignty. 


2. This decision is contrary to all pertinent UN resolutions. It most 
dangerously undermines all efforts towards the just solution on 
the Middle East problem and thus jeopardizes regional and world 
peace. 


3. The Central Committee reiterates the statement on Jerusalem issued 
by the WCC Assembly in Nairobi, 1975, which stressed that the 
tendency to minimize Jerusalem's importance for any of the three 
monotheistic religions should be avoided. The destiny of Jerusalem 
should be viewed in terms of people including Christians as well as 
Jews and Muslims and not only in terms of shrines. Therefore, just 
as the future status of Jerusalem has been considered part of the 
destiny of the Jewish people, so it cannot be considered in isola- 
tion from the destiny of the Palestinian people, and should thus be 
determined within the general context of the settlement of the 
Middle East conflict in its totality. 


4. The Central Committee calls the member churches to exert through 
their respective governments all pressure on Israel to withhold all 
action on Jerusalem, the future of which should be included in the 
agenda of official negotiations involving Israel and the Palestinian 
people on self-determination and on the solution of the Middle East 
conflice, 


5. Recognizing that Jerusalem is a focus of the deepest religious 
inspiration and attachment for all Christians in the world, the 
Central Committee urges the WCC to undertake an active role in ex- 
pressing the concerted Christian voice and to aid churches in fully 
assuming their role as partners in deciding the future character of 
Jerusalem. 


6. The Central Committee also urges the General Secretary to explore, 
in consultation with member churches in the area and the Vatican, 
possibilities of trying to find the best solution to the problem 
of Jerusalem through all appropriate and effective means and ways 
such as convening jointly or separately international consultations 
or any other approaches or actions on Jerusalem. The General 
Secretary should also explore possibilities of consultations with 
the Muslim and Jewish communities concerned with the future 
character of Jerusalem in order to seek ways to consolidate justice 
and human co-existence in the City of Peace. 
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STATEMENT OF THE INTERNATIONAL JEWISH COMMITTEE ON INTERRELIGIOUS 
CONSULTATIONS ON THE WORLD COUNCIL OF CHURCHES' CENTRAL COMMITTEE 
STATEMENT ON JERUSALEM 


The International Jewish Committee on Interreligious Consultations 
(IJCIC), representing Jewish communities throughout the world, is 
shocked and gravely concerned by the statement adopted by the Central 
Committee of the World Council of Churches, August 14-20, 1980. 


This declaration is political in character and flagrantly partisan; 
it disregards established facts and distorts reality. The statement of 
the WCC's Central Committee fails the reconciling duties of a responsible 
religious body. It can only serve to encourage extremists whose rejec- 
tionist policies have 'most dangerously undermined all efforts towards 
the just solution of the Middle East problem." 


A unanimity of conviction, rooted in fundamental religious commit- 
ment and in historic experience, binds together the Jewish people 
throughout the world in affirming the unity of the city of Jerusalem as 
the capital of the State of Israel. 


The Holy City of Jerusalem has evoked deep spiritual attachments 
and emotional ties for Jews, Christians, and Muslims. For Jews only, 
however, has Jerusalem been the Eternal City, the center of their 
spiritual world, and the focus of hope formillenia. For the past three 
thousand years, there has always been a living Jewish community in 
Jerusalem, 


The universal Jewish consensus on Jerusalem affirms, and the State 
of Israel has scrupulously fostered, religious freedom for all peoples, 
secure access to and maintenance of all places holy to Christians, 
Muslims, and Jews, and the human welfare of all communities. 


We earnestly call upon the World Council of Churches to reconsider 
this one-sided and biased declaration and to contribute to peace 
through genuine reconciliation in the spirit of the Psalmist for a 
"Jerusalem that is built as a united city where people come together 
in unity... For in her are set the thrones of justice, the thrones of 
the House of David. Pray for the peace of Jerusalem." (Psalm 122) 


(The International Jewish Committee on Interreligious Consultations is 
composed of five constituent agencies, the American Jewish Committee, 
the Anti-Defamation League - Bnai Brith, the Israel Jewish Council for 
Interreligious Consultations, the Synagogue Council of America, and 
the World Jewish Congress.) 
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CHRISTIANS REACT STRONGLY TO BOMBING 


AT PARIS SYNAGOGUE 


Paris (EPS) - French Christian communities have reacted strong- 
ly to the bombing on 3 October, outside a Paris Synagogue where four 
people were killed and eleven injured. Within two hours of the ex- 
plosion, the French Protestant Church Federation issued a statement 
expressing "its complete solidarity with the Jewish Community" and 
appealing to all Protestants to set-out to influence public opinion 
and challenge the authorities to prevent the recurrence of such 
racial hatred which clearly shows signs of moral degradation - the 
statement said. "Thirty-five years after the terrible discovery of 
the holocaust, nobody can remain indifferent towards this recurrence 
ot hatred and violence" concluded the Federation, which unites most 
Protestant Churches and institutions in France. 


The CIMADE, the ecumenical inter-church aid agency of the Federa- 
tion declared its "profound shock caused by this cowardly crime™ and 
expressed "solidarity with the Jewish community, who, once again, were 
victims of racial violence". CIMADE, created in 1940, at the time of 
the resistance against Nazism, launched an appeal to people to increase 
their vigilance. "The time has come to issue a new warning against 
racism which hits indiscriminately against the Jewish community and 
against migrant workers in France", said CIMADE. 


The Bishop of Strasbourg, Léon Arthur Elchinger, described the 
attack as a "horrible crime and a sacrilege which strikes all Jews in 
France and hurts all believers", The Bishop, who is also President of 
the French Episcopal Committee for Jewish relations, pointed out that 
"once again anti-Semitism assumes an appearance of strong hatred". 

He concluded that: "A moral and civil start-up from everybody is 
urgent in order to stop the erosion of fundamental values and respect 
for mankind and human life", 


The bombing of the Synagogue in Paris took place on a Friday 
evening, when over 300 people, including many children, were praying. 
This was the worst act of anti-Semitic violence in France since the 
Liberation in 1945. During the previous week five attempts had been 
made against other Jewish institutions; there were no victims of 
those attacks. 
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CONSEIL CECUMENIQUE DES EGLISES 


SECRETARIAT GENERAL 


le 10 octobre 1980 


Monsieur le Grand Rabbin de France 
Paris 


Monsieur le Grand Rabbin, 


Au nom du Conseil oecuménique des Eglises je tiens 4 vous exprimer notre 
consternation 4 la nouvelle de l'attentat contre la Synagogue de la rue 
Copernic 4 Paris, qui a provoqué la mort de quatre personnes et en a 
blessé un grand nombre d'autres. Nous sommes préoccupés par le fait que 
cet événement tragique ait été précédé et suivi par d'autres actes de 
violence contre des institutions juives, a Paris et en d'autres villes 
frangaises. Ils manifestent 1l'existence d'un courant que nous condamnons 
de la maniére la plus catégorique. Et nous voulons exprimer 4 la com- 
munauté juive notre profonde sympathie. 


Dés sa premiére Assemblée, a Amsterdam en 1948, le Conseil oecuménique 
a invité "toutes les Eglises que nous représentons 4 dénoncer 1'anti- 
sémitisme, quelle que soit son origine, comme absolument inconciliable 
avec la foi et l'obéissance chrétiennes. L'antisémitisme est un péché 
devant Dieu et devant les hommes." Depuis 1948 différents organismes 
officiels du Conseil oecuménique ont 4 plusieurs reprises réaffirmé ce 
rejet déterminé de l'antisémitisme. 


Nous avons été reconnaissants de la prompte réaction de la Fédération 
protestante de France et d'autres organismes ecclésiastiques et nous 
apportons notre soutien a leur appel 4 exercer une plus grande vigilance 
et a agir avec persévérance contre toute forme de racisme contre les 
Juifs et tout autre groupe. 


Nous sommes aussi gravement préoccupés par la prolifération alarmante de 
groupes néofascistes et par le terrorisme auquel ils recourent dans 
plusieurs pays d'Europe. 


Veuillez, je vous prie, exprimer notre profonde sympathie aux familles des 
victimes et en ces temps difficiles assurer de notre priére votre communauté. 


Veuillez agréer, Monsieur le Grand Rabbin, l'assurance de notre solidarité 
fraternelle. 


Pour le Secrétaire général en congé 


na L 
akin fe 5h CCENG 
Konrad Raiser 
Secrétaire général intérimaire 


MBL Ae 
LE GRAND RABBIN 17, rue Saint-Georges, 75009 PARIS & 526.02.56 
DE FRANCE 


PARIS, le 3 Novembre 1980 


Monsieur fe Secrétaire Général, 


Jiai été tout particuliérement touché de la lettre que 
vous mlavez adressée au nom du Conseil Oecuménique des Eglises. 

Votre témoignage de grande sympathie interconfes-— 
sonnelle est pour nous d'un grand réconfort morai. Je vous 


en remercie au nom de ma Communauté et €n mon nom personnel. 


Je regrette de ntavoir pu vous répondre plus tdt 
comme jfaurai voulu le faire, mais Je surcroit d!occupations que 


x 


j'ai eu a la suite des événements mten a empéché. 


Je vous prie d'agréer, Monsieur le Secrétaire 


Général, !texpression fraternelle de tous mes meilleurs sentiments. 
CU rH {93.4 


Jacob KAPLAN 


Monsieur Konrad RAISER 


Secrétaire Général du 
Conseil Cecuménique des Eglises 


150, route de Ferrey 
B.aR...n 66 


1211 —- GENEVE 20 
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DISCUSSION ABOUT RHEINLAND SYNOD STATEMENT 


The Discussion around the Statement of the Synod of the 
Evangelical Church in the Rheinland: Toward Renovation of the 
Relationship of Christians and Jews. 


F.H. Littell who translated the Rheinland Statement (in the 
following quoted as "Statement") for the Newsletter 1/1980, June 
1980, p. 20-22, considers it "the most thorough-going statement 
yet made by any Christian judicatory to correct negative teaching 
about the Jewish people". 


It ought to be kept in mind that Jews (L. Adlerstein, Y. 
Aschkenasy, E. Brocke and H. Herz) were members of the Church 
committee preparing the "Statement", and Z. Werblowsky of the 
Hebrew University of Jerusalem delivered a lecture about "Dividing 
and Common Elements" (Trennendes und Gemeinsames") before the 
Synod. There were many positive national and especially inter- 
national Jewish reactions, e.g. by E.L. Ehrlich ("A Step forward", 
in B. Klappert - H. Starck, Umkehr und Erneverung, Neukirchen 
1980, p. 247-252; in the following cited as "Klappert/Starck"). 


But there is Jewish criticism as well, which is of special 
interest here. N.P. Levinson remarked with regard to "Jesus... as 
the Messiah of Israel" ("Statement" 4/3) that while "such an ex- 
pression was for the Christians unrenouncable (unverzichtbar"), 
for the Jews it is not acceptable... there can only be unity in 
disunity". And P. Lapide declared that "in the religious history 
of mankind there is no example that one religious community pres- 
cribes for another one which role a person — and even if he be a 
bringer of salvation ("Heilbringer") - plays in the salvation 
history ("Heilsgeschichte") of the latter... Jesus was not the 
Messiah of Israel and yet he became the saviour of the Gentiles" 
(Klappert/Starck, p. 233-241). 


The most important Christian reaction will be that soon other 
provincial synods in Western Germany - and other countries? - will 
deal with Jewish-Christian relations. A declaration of the German 
Roman Catholic Bishops of 28th April 1980 about the relationship 
of the Church to Judaism refers gratefully to the "Statement". The 
Dutch scholar W. Zuidema believes that the ecumenical importance 
of the "Statement" consists in the fact that the "basis" of a 
church was and is concerned with Jewish-Christian relations, "If 
this movement goes on among ordinary church members ("an der Basis") 
then the World Council of Churches has to take up this matter" 
Petappert/Starck,,p. 201 S.). 


As announced in the Newsletter 1/1980, p. 25, the Conference 
of confessing communities in the Protestant Churches of Germany 
has issued a declaration with the title "Mission among Israel - 
even today" (in EPD-Dokumentation 42/1980, Frankfurt). This title 
is somewhat misleading. The document does not only mention the 
obligation of witnessing to Jesus Christ among Jews "without 
pressure or enticement", but also the Holocaust, the connection 
between the Church and Israel in the history of salvation and the 
right of the Jews to live in the diaspora and in the State of 
Israel. Is there really a principal contradiction to the "State- 
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ment" which declares that the church cannot "express its witness 
toward the Jewish people as it does its mission to the peoples of 
the world" (4/6), although e.g. B. Klappert, member of the Rhein- 
land Synod, speaks of "abrogation ("Absage") of mission to the 
Jews as confirmation of the election of Israel" (Klappert/Starck, 
p- 152-154)? 


There are two academic criticisms of the "Statement", one 
subscribed by thirteen professors of the Theological Faculty of 
Bonn-University (EPD-Dokumentation 42/1980, p. 14-17) and one by 
F, Hesse of Munster-University (Klappert/Starck, p. 283-286). 
Both papers have been strongly contradicted by B. Klappert and J. 
Fangmeier in the sources referred to, It is not possible here to 
go into details, but in my opinion the papers from Bonn and 
Munster show that the theory of substitution (the Church replaces 
the "old" people of God) and the polarisation of "old" and "new" 
play a hidden role; the self understanding of Jews, the Holocaust 
etc. play almost no role (there are exceptions to the rule) in 
ordinary theological teaching. It can be hoped, however, that the 
ungoing discussion around the "Statement" will stimulate theology 
and church to concern themselves with the relationship of 
Christians and Jews. . 


If I may close with a personal critique of the "Statement" 
(4, 4b), I would take up the above mentioned Jewish contradictions, 
which traditionally acknowledge a salvatory role of Jesus for the 
Gentiles but not for the Jews, and say that Jews and Christians 
are not yet one people of God (Hebrew and gentile Christians should 
be one in the church) but both hope that in the eschatological 
future they will be one; they should cooperate now in spite of 
differences, especially since their root is one. 


Herbert Schmid 


(See also the item concerning the discussion of the Statement by the 
Synod of the Church of the Rheinland on the next page.) 


ICCJ TO HOLD COLLOQUIUM 


The next Colloquium of the International Council of Christians 
and Jews (ICCJ) will be held Sunday, 28 June, through Tuesday, 30 
June 1981 in and around the Martin Buber House in Heppenheim, Federal 
Republic of Germany, on the Theme: "Images of the Other: Presenting 
Judaism in Christian Education, and Christianity in Jewish Education, 
in the Light of Contemporary Jewish-Christian Relations". 


Cost for the Colloquium will be DM 75, plus meals (DM 100) and 
lodging (DM 20-35 per night). 


For additional information, write: Dr. J. (Coos) Schoneveld, 
general secretary, ICCJ, Martin-Buber Haus, Werlestrasse 2, D-6148 
Heppenheim, FRG. 


rt. 
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ZUR DISKUSSION UEBER DEN BESCHLUSS DER RHEINISCHEN SYNODE 
ZUM VERHAELTNIS VON CHRISTEN UND JUDEN 


Ein Beitrag von Mitgliedern der Theologischen Fakultat Heidelberg 


Wir begrussen den Beschluss der Rheinischen Synode "Zur Erneuerung 
des Verhaltnisses von Christen und Juden" vom 11. Januar 1980. 

Wir sehen seine besondere Bedeutung darin, dass hier zum ersten 
Mal der Wille, das Verhaltnis von Christen und Juden zu erneuern, 
im Beschluss einer deutschen Synode Ausdruck gefunden hat. Wir 
betrachten den Beschluss als entscheidend wichtigen Schritt in 
einem uns aufgetragenen Lernprozess (Prases Immer). Wir stellen 
uns in diesen Lernprozess hinein und wollen versuchen, unseren 
Beitrag zur weiteren Klarung der theologischen Fragen zu leisten, 
die durch den Beschluss aufgeworfen worden sind. 


Wir bejahen den Ansatz des Beschlusses bei dem betroffenen Be- 
kenntnis der Mitverantwortung und Schuld der Christenheit in 
Deutschland am Holocaust (4.1). Wir wenden uns zugleich gegen 
das Missverstandnis, dass damit aus einem schlechten Gewissen 
heraus christliche Grundpositionen preisgegeben werden sollten 
(s. u. IV). Wir sind vielmehr der Ueberzeugung, dass grundlegen- 
de Fragen des christlichen Selbstverstandnisses, die bisher ver- 
deckt waren, erst durch den Holocaust sichtbar und bewusst gewor- 
den sind und dass wir uns ihnen jetzt stellen mussen. 


Wir bejahen das Ziel des Beschlusses, das gemeinsame Bekenntnis 
von Christen und Juden zu Gott als dem Schopfer und Erloser 
zuruckzugewinnen (4.8). Wir betrachten es als eine wichtige Er- 
kenntnis, dass die Juden Gott nicht nur als den Schopfer beken- 
nen, sondern dass sie auch in der messianischen Hoffnung mit uns 
verbunden sind, die fur beide zur Grundlage des gemeinsamen Zeug- 
nisses und Handelns fur Gerechtigkeit und Frieden in der Welt 
werden kann. 


Der Beschluss der Rheinischen Synode hat erkennbar die Absicht, 
bestimmte neue Einsichten betont herauszustellen. Dabei ist 
anderes unausgesprochen geblieben, was zweifellos auch fur die 
Rheinische Synode zu den Grundlagen des christlichen Glaubens ge- 
hort. Deshalb werden nicht alle Differenzen und Unterschiede 
zwischen dem christlichen und dem judischen Glauben, die weiter- 
hin bestehen bleiben, ausdrucklich benannt. Diese durch den An- 
lass bedingte Akzentsetzung sollte nicht zu Fehlinterpretationen 
des Beschlusses fuhren. 


Wir stimmen der Erklarung der Synode auch in den Punkten 4.2 bis 
4.6 zu. Wir nehmen ihr Anliegen auf und bringen in den folgenden 
Formulierungen unser Verstandnis der einzelnen Abschnitte zum 
Ausdruck. 


4.2: Das Alte Testament ist auch fur die aus den Heiden Berufenen, 
wie fur die Juden, Heilige Schrift (Gal 3,8); Joh 5,39). Daran 


Lin. 
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andert sich auch nichts dadurch, dass die Auslegung der Schrift 
im einzelnen zwischen der judischen und der christlichen Gemeinde 
BLL icc learers 


4.3: Nur weil die Juden die messianische Hoffnung haben, dass am 
Ende der Tage Juden und Heidenvolker im Reich Gottes vereint sein 
werden, konnten die Heiden in Jesus den Messias Israels als ihren 
Erloser erkennen (Rom 1,3f; 15,8-12; Gal 3,16ff). 


4.4: Aufgrund der Treue Gottes gilt fur das judische Volk in 
seiner vielfaltigen empirischen Erscheinung die bleibende Erwah- 
lung als Volk Gottes weiter (Rom 3,1; 11,29), auch wenn es in 
seiner Mehrheit den Glauben an Jesus Christus nicht annimmt. 


4.5: Juden wie Christen glauben, dass Gott den Menschen mit seiner 
barmherzigen Gerechtigkeit zu Hilfe kommt. Wie fur die Juden die 
Erfullung der von der Tora geforderten Gerechtigkeit die Liebe mit 
einschliesst, so fur die Christen die Erfullung des Gesetzes 
Christi in der Liebe das Tun der Gerechtigkeit (Gal 5,14; 6,2; 

Rou Osi ztic ot oeo). 


4.6: Die Juden sind dazu berufen, Licht der Heiden zu sein. Im 
messianischen Vollzug dieser Sendung Israels sind die aus den 
Heiden Berufenen selbst zu ihrer Sendung gegenuber der Welt ge- 
langt; daraus folgt fur sie keine Sendung gegenuber Israel. 
Gleichwohl sollen sie durch ihren Glauben an den Gott Israels die 
Juden "eifersuchtig" machen (Rom 11,11). 


Die Synode lehnt mit Recht die "Substitutionstheorie" ab, nach 

der "das neue Gottesvolk (d.h. die Kirche) als Ersetzung des alten 
Gottesvolkes verstanden" wird (4.7). Das darf jedoch nicht den 
Blick darauf verstellen, dass nach dem Neuen Testament weder die 
Heiden in das judische Volk inkorporiert werden (4.4), noch dieses 
seinen Charakter als Volk Gottes verliert. Die Bezeichnung der 
Kirche als "Volk Gottes" kann deshalb nur eschatologischen Sinn 
haben als Hinweis auf die vollkommene Realisierung der endzeitli- 
chen Volkergemeinschaft aus Juden und Heiden. 


Der Widerstand von Juden gegen das Evangelium ist darin begrun- 
det, dass es entgegen der Verheissung einer sichtbaren Erlosung 
deren Anbruch in der Verborgenheit des Kreuzes predigt. Dies 
loste in neutestamentlicher Zeit eine breite theologische Aus- 
einandersetzung aus, in der es vor allem um das Verstandnis der 
Tora ging. Dabei ist viel zeitbedingte Polemik miteingeflossen. 


Die Kirche hat sich dieser Auseinandersetzung, auch zu ihrem eige- 
nen Schaden, je langer je mehr entzogen, zumal nachdem sie seit 
Konstantin zur triumphierenden Kirche geworden ist. Zur Erneu- 
erung des Verstandnisses von Christen und Juden ist es heute notig, 
- dass die Frage der Berechtigung des judischen Einspruchs offen- 
gehalten wird, wobei es den Juden - wie zur Zeit des Neuen 
Testaments -— erlaubt sein muss, ihren Widerspruch von neuem 
zu formulieren; 


- dass die im Neuen Testament enthaltene Auseinandersetzung nicht 


IV. 
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als abgeschlossen betrachtet, sondern neu aufgearbeitet und 
vom Antijudaismus befreit wird. 


Darin geht es zugleich um eine Erneuerung des christlichen 
Selbstverstandnisses. 


Mitglieder der Evangelisch-theologischen Fakultat Bonn haben 
"Erwagungen zur kirchlichen Handreichung zur Erneuerung des 
Verhaltnisses von Christian und Juden" veroffentlicht, in denen 
sie "erhebliche theologische Bedenken" gegen den Beschluss der 
Rheinischen Synode aussern. Wir sehen darin einen ersten Beitrag 
zur theologischen Diskussion uber diesen Beschluss. 


Wir bedauern aber an dieser Kritik insbesondere, dass ihre Ver- 
fasser der Rheinischen Synode vorwerfen, der Ansatz beim Bekennt- 
nis der christlichen Mitschuld am Holocaust habe "den Blick fur 
klare theologische Erkenntnisse und Distinktionen... verwirr(t)", 
wahrend sie selbst nicht die Grundsatzfrage aufgreifen, welche 
Bedeutung diese Schuld fur die christliche Theologie hat. Diese 
Frage bedarf aber vorrangig der Klarung, um eine Basis fur das 
Gesprach Uber die einzelnen theologischen Sachfragen zu gewinnen,. 
Ganz unverstandlich ist es uns, dass die Bonner "Erwagungen" er- 
klaren, man durfte nicht die nationalsozialistischen "Verbrechen 
als christliche oder von Christen als solchen begangen oder ver- 
schuldet missinterpretieren". Wir sehen darin einen Ruckschritt 
hinter die "Stuttgarter Schulderklarung" von 1945 und hinter das 
"Wort zur Schuld an Israel" der Synode der EKD in Berlin-—Weissensee 
von 1950. 


Wir halten die Fortflhrung des jetzt begonnenen theologischen 
Gesprachs fur dringend notig. Dabei sind wir der Ueberzeugung, 
dass der Weg zu einer Erneuerung des Verhaltnisses von Christen 
und Juden in der durch die Erklarung der Rheinischen Synode ge- 
wissenen Richtung beschritten werden muss. 


Heidelberg, 29. Oktober 1980 


Dr. Jurgen Albert, Prof.Dr. Rainer Albertz, Erhard Blum, 

Dr. Klaus Breuer, Prof.Dr. Christoph Burchard, Prof.Dr. Frank 
Crisemann, Dr. Bernd Jorg Diebner, Priv.-Doz.Dr. Ulrich Duchrow, 
Dr. Gerhard Freund, Prof.Dr. Hans-Werner Gensichen, Wolfgang Gern, 
Prof.Dr. Wolfgang Huber, Prof.Dr. Jurgen Hubner, Dr. Jurgen Kegler, 
Priv.-Doz. Dr. Klaus Meyer zu Uptrup, Prof.Dr. Georg Picht, 
Prof.Dr. Gerhard Rau, Prof.Dr. Rolf Rendtorff, Dr. Hans-Richard 
Reuter, Dr. Konrad Rupprecht, Ernst-Albert Scharffenorth, 

Dr. Ekkehard Stegemann, Dr. Wolfgang Stegemann, Prof.Dr. Lothar 
Steiger, Dr. Eckehart Stove, Prof.Dr. Christine Strube, 

Prof.Dr. Hermann Timm, Prof.Dr. Hartwig Thyen. 
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CHRISTIAN SCHOLAR ASKS WHAT JESUS" JEWISHNESS MEANS TODAY 


Garrison, New York, Dec. 11 -— A New Testament scholar says Christians 
have tended to overlook biblical sections that suggest "God's continuing 
good will toward Jews" is "not only compatible with the gospel, but neces- 
sary for the very demonstration of its goodness." In a presentation of "the 
Jewishness of the gospel" at a colloquium at the Graymoor Ecumenical Insti- 
tute here, John Koenig, a Lutheran who teaches at General (Episcopal) 
Seminary in New York, raised questions about the "deeper implications of 
our incarnational theology, which must hold that the risen Christ, too, 
remains a Jew. . 


"But what does it mean?" he asked. "Maybe it means that Jesus' original 
mission of preparing the Jewish people for God's kingdom through the Torah 
continues even now, in his risen state," he suggested. "Maybe the good news 
which Jesus preached and embodied for Israel has not been superseded by the 
good news about him..." Koenig added that "if such a gospel of Jesus to the 
Jewish people should exist, it would not be a possession of the church for 
the purpose of Christianizing Jews." 


In another presentation, Richard Lowry, philosophy professor at Vassar 
College, Pughkeepsie, N.Y., and a Jew, pointed to the "great asymmentry" in 
Jewish-Christian relations. Thus, "Christianity defines itself in terms of 
the Jews and so cannot help being ardently preoccupied with them," he said. 
"The Jews, on the other hand, remain... comparatively indifferent to the 
church" because "in the Jewish view, the two faiths are not ‘separated’ - 
they are merely separate." 


Lowry also offered his "desire and prayer... that Christian theologians 
might somehow or another be led by faith and conscience to a full-blown un- 
equivocal two-covenant theology; for I am profoundly convinced that only in 
this manner will Christianity ever fully solve its ancient ‘Jewish problem.'" 


He suggested that "for nearly 20 centuries Christianity... has held 
Israel in the bondage of an ardently hopeful and often rather insistent and 
ill-consequenced expectation" of Jewish conversion. "What is more," he added, 
"it has thereby held itself in bondage, too." In conclusion, he pointed to 
"one of the ironies of the Christian-Jewish dialogue" that these "harsh 
words... would best be said to those Christians whom we could not so readi- 
ly count among our friends. But it is only our friends who will listen." 


In his keynote presentation, Clemens Thoma, a Roman Catholic who is 
professor of Bible and judaistics at the Lucerne theological faculty in 
Switzerland, noted that "it is a strong conviction within Judaism and 
Christianity alike that our knowledge is only partial." So, he concluded, 
"We must not and we cannot... speak against one another in a derogatory or 
definite sense" because "any absolutism, exclusivism, exclusive claim to 
truth among people who have only partial knowledge... is impossible and does 
not make sense," 


Thoma suggested that "when we will be more willing to exchange ex- 
periences of God, of our historical witness and our faith in God, then we 
will be prepared to speak about Jesus Christ, the crucial issue between 
Judaism and Christianity." 
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RECOMMENDATIONS FROM MOMBASA CONFERENCE 


The following recommendations originated with a group of Christians 


from some 40 countries who met in Mombasa, Kenya, in December 1979 to 
discuss the theme "Christian Presence and Witness in Relation to Muslim 
Neighbours". The recommendations, having been modified by the Central 
Committee in August 1980, are commended to the churches for study and 


action. 
a Attitudes in dialogue 


We recommend: 


that Christians understand dialogue with Muslims as a mode, a spirit, 
an attitude which may appear new, but which is in fact integral to 
the theologies and the histories of our respective faiths. 


that Christians view the movement of "renewal" in the Muslim world 
with an open but discerning mind, and be encouraged to seek mutual 
encounter, communication and collaboration with Muslims in shared 
practical and spiritual concerns. 


Preparations TOL dialogue 


We recommend: 


that churches study and make known the WCC publication Christians 
Meeting Muslims: WCC papers on 10 years of Christian—Muslim dialogue 
(Geneva, 1977) and the Vatican Secretariat for Non-Christians 
Guidelines for a Dialogue between Muslims and Christians (under 
revision). 


that churches undertake catechetical preparation and pastoral and 
theological training of people both young and old, laity and clergy, 
for encounter with Muslims and people of other living faiths and 
ideologies. 


that the several study centres and programmes specializing in the 
field of Islam and Christian-Muslim relations be strengthened and 
encouraged to develop their activities to meet the needs of Christian- 
Muslim dialogue in the 1980's and beyond; people should be encouraged 
to give themselves to the task of Christian and Islamic theological 
reflection, interpretation, and witness, recognizing that effective 
theology and witness are not however the exclusive domain of experts. 


that Christian and Muslim international, regional and local bodies 
be encouraged to continue planning bilateral conferences, planned 
and executed on a cooperative basis and involving both men and women; 
that further consideration be given to the possibility of arranging 
multi-lateral conferences between Muslims, Christians and others; 

and that real attempts should be made to involve young people in 
such meetings. 


Relationships between Christians and Muslims 


We recommend: 


that Christians and Muslims spare no effort to live and work with 
each other, and with others, towards reconciling conflicts and 
helping local communities to act upon their own choices in self- 
development towards a more just and participatory society. 


See = 


that, in promoting good community relations between Christians 

and Muslims, and in responding to situations of social and 
political tension where difficulties related to religious free- 
dom and human rights have arisen, consultation and cooperation 
should be encouraged ecumenically among all concerned Christians 
especially in the area and, where possible, also with their Muslim 
neighbours and partners. 


Human rights and legal and pastoral issues 


that, following the concern for human rights and religious free- 
dom expressed at the Nairobi 1975 WCC Central Assembly, the 
Geneva 1979 WCC Executive Committee and the Geneva 1980 WCC 
Central Committee, information should be exchanged between Chris- 
tians and Muslims not only about situations where religious free- 
dom is violated but also about situations-where it is being 
safeguarded and promoted. 


that, in situations where marriages between persons of different 
religions create tensions and difficulties, churches should 
exercise special pastoral care for the partners and their families. 


Theological engagement 


We recommend: 


that more theological reflection about Islam take place in coming 
years among Christians on a widely ecumenical basis; we urge 
further theological consultation among Christians about Islam; 
Christians' varying theological presuppositions and cultural 
experiences concerning Islam might wherever possible be observed 
and collated at the level of national and regional councils of 
churches and then contributed for international sharing among 
Christians, and perhaps among Muslims too, 


that an international consultation between Christians and Muslims 
be held in 1981 on the theme "Christians and Muslims Living and 
Working Together" and that matters of theological concern should 
be included in Christians" proposals to those Muslims who will 
share in the planning. 


that joint Christian-Muslim theological groups be encouraged to 
undertake rigorous study and reflection in the areas of theologi- 
cal concern mentioned in the Mombasa report, and in such other 
areas of theological concern as Muslims might wish to propose. 


Mutual witness between Christians and Muslims, and their mutual 
witness to the world: a critical examination. 


We recommend: 


that the possibilities of Christians and Muslims witnessing to 
each other and to the world, raised in an exploratory fashion in 
the Mombasa report, should continue to receive critical examina- 
tion as the WCC's programmes for Christian-—Muslim dialogue develop 
in the future. 


LA 
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PROPOSAL FOR CONSULTATION ON 
CHRISTIANS AND MUSLIMS LIVING AND WORKING TOGETHER 


THE ETHICS AND PRACTICES OF HUMANITARIAN AND DEVELOPMENT PROGRAMMES 


This theme has been proposed as the subject for a Christian-—Muslim 
dialogue to be held in September 1981, ideally in a situation where 
Christians and Muslims live together as neighbours. At the planning 
meeting of Christians and Muslims held in Geneva in March, 1979, at 
which representatives of the World Council of Churches, the Vatican 
Secretariat for Non-Christians, the Organisation of the Islamic 
Foreign Ministers Conference and the World Muslim Congress were 
present, it was agreed that Christian-Muslim relations should be 
encouraged not only at the theological and theoretical level but 
also at the practical level. 


The main purpose of the proposed meeting is to contribute towards 
the building of community at various levels. This is hampered if 
there is a lack of a sense of mutual need and interdependence or a 
lack of a theological and spiritual respect for each other. Chris— 
tians and Muslims are too often ignorant of each other's ethical 
resources and ethical duties. Tensions and suspicions may arise 
when Christians try to help Muslims or when Muslims try to help 
Christians. Muslims and Christians need to understand better each 
other's motivations in humanitarian assistance and interfaith dia- 
logue. 


The consultation should draw Christians and Muslims from a variety 


of situations, for example (and these are only examples with no 


pre-judged categories or representation!): 


a) Sudan, where major Christian development and humanitarian pro- 
grammes have for a long time helped both Christians and Muslims 
and where more recent Muslim projects help both Muslims and 
Christians; 


b) Indonesia, where complaints have been made by both Christians 
against Muslims and by Muslims against Christians that the 
other party's development or humanitarian aid has proselytising 
intentions; 


c) S. Philippines, where grass roots Christian-Muslim projects are 
arising with joint leadership and with aid going to both com- 
munities; 


d) Tunisia, where Christian-Muslim cooperation seems to have worked 
well for many years; 


e) the Sahel, where there are Christians and Muslims struggling 
together against drought; 


Aho. 


f) refugee situations where Christians and Muslims are both 
involved, either as victims or as helpers, e.g. Ogaden, Chad, 
Uganda, Palestine, Cyprus, Afghanistan/Pakistan and Burma/ 
Bangladesh borders etc.;3 


g) Lebanon, where reconstruction work tries to transcend confes-— 
sional interests; 


h) Palestine, where refugee work has long involved Christian and 
Muslim participation. 


The agenda of the consultation would need to be worked out by 
Muslims and Christians together around some issues such as : 

(i) expression of Christian and Islamic ideals of social justice 
and integral human development, (ii) sharing of resources in 
community-based social work, (iii) cooperation in trying to bring 
reconciliation to conflict situations, (iv) disinterested relief 
work in the context of natural disasters, (v) avoidance of compet- 
itive and duplicating projects. The consultation is not seen as a 
mainly academic exercise but as a sharing of experience to see 

both the promises and difficulties of practical cooperation between 
Christians and Muslims. Some participants should be "professionals" 
in development studies or aid administration, both from sending and 
receiving countries; but there should also be invitations to local 
Christians and Muslims who live in pluralist situations such as 
ujamaa villages in Tanzania, the war-scarred suburbs of Beirut, new 
towns in Malaysia, rural development projects in Indonesia, port-— 
cities in West Africa, industrial centres in Europe, etc. 


Christian participation is being sought within the World Council of 
Churches by consultation between and sponsorship from the programme 
for Dialogue with People of Living Faiths and Ideologies, the 
Commission on Inter-Church Aid, Refugee and World Service, the 
Commission on the Churches! Participation in Development and the 
Urban and Rural Mission desk of the Commission on World Mission 

and Evangelism. Roman Catholic participants will be welcomed. 
Contacts with churches for invitations are expected to follow a 
mixed "strategy" of passing through member churches, councils and 
agencies but also of approaching certain individuals. 


Muslim participation is being sought by inviting sponsorship from 
Muslim organisations notably those world Muslim organisations who 
have hitherto shared with the World Council of Churches in planning 
suggestions for Christian-Muslim dialogue. They are now being asked 
to cooperate in this proposed meeting by approaching groups and 
individuals who are known to have cooperated, to desire cooperation 
or to have hesitations about cooperation with Christians. 
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DFI STUDY ON IDEOLOGIES 


At its last meeting (Hungary, 1980) the Working Group of 
the DFI, after discussing the question of ideologies at length, 
mandated a study of the ideological contexts in which the church 
exists in various parts of the world, specifically Asia, Latin 
America, Africa, Europe, North America, and the Middle East. 


In pursuit of that goal, several groups have already under- 
taken to address themselves to a series of questions and forward 
reports of their findings to the DFI for collation. These quest- 
ions are listed below. 


The time table for the study calls for a collation of reports 
to be complete by mid-summer 1981 and then for a small inter- 
national consultation, composed of representatives from the working 
groups, to convene in December 1981 to prepare reports and recom- 
mendations to the WCC Assembly in 1983. 


Congregations, church school classes, youth groups, and groups 
from within the ecumenical family specifically formed for the pur- 
pose are invited to consider the questions (and others that may 
come to mind) and submit their reports no later than lst May 1981 
Pore (ceclogy Study", DPI, 150, Route de Ferney, 1211 Geneva 20, 


Switzerland. Additional information on the project may also be 
secured from this address. 


Suggested Questions for DFI Ideology Study 


a) Are there specific issues, concern or challenges in the on- 
going life in your society to which various religious and 
ideological groups contribute ? 


What are the dominant ideas and concerns which give shape 
and pattern to life in your society ? 


b) Are there groups in your society which interact around 
patterns and life-styles arising from such dominant ideo- 
logies ? 


On what areas does support and criticism focus ? 


e.g. family life, religious life, educational, cultural 
concerns, economics... 


What are the origins of such groups ? 
How do they perceive their own authority ? 


How do they develop their own leadership and internal pattern 
of life ? 


Are there ways in which all their members are involved in 
such challenges ? 


c) Do the faith communities participate in the shaping of the 
dominant ideas in your society ? 


me Sy? as 


Are there ways in which they assume responsibility to parti- 
cipate in the shaping of society ? 


Do they dominate your society ? 
By what means do they express criticism or support in society ? 


How do they foster building of or contribute to the wider 
community beyond their own immediate boundaries ? 


d) Are there groups which experience pressure from such pre- 
vailing and dominant ideas ? 


In what areas of their life is such pressure felt ? 


How is it exercised ? 


Do such groups see themselves as marginalized by the rest of 
society ? 


Are they really marginalized ? 


How do they cope with their situation ? 


e) Is there in your society any dialogue among all its groups ? 


Can you suggest concerns around which such dialogue might 
take place ? 


CHRISTIAN STUDY CENTERS' CONSULTATION 


A Consultation on the Role of Study Centers, meeting 2-9 December 
in Singapore, attracted some thirty-eight participants, representing. 
Christian study centers in Asia, Africa, and Europe. Called by the 
World Council of Churches, the Consultation led to a proposal for a 
Fellowship of Study Centers, to be a network of cooperating study 
centers that collaborate with the programmes on World Mission and 
Evangelism, Dialogue with People of Living Faiths and Ideologies, and 
Theological Education of the World Council. 


Though the study centers vary in their mandates and objectives, 
the Consultation noted that they share two complementary areas of 
research: classical and historical study of religions and cultures; 
and contemporary studies, including action-reflection on the roles of 
religion and culture in society. 


In regard to religions and cultures, the delegates isolated four 
areas in need of systematic research and study: Hinduism, African and 
other traditional religions, Judaism, and "Christian understanding 
and theology of other religions." 


"Relationship to the churches" and "vocation to people" were 
considered to be significant with respect of the centers’ study in 
relation to society. In the first instance, the centers should aid 
the churches in equipping, informing, and challenging their members, 
particularly in regard to the socio-economic, cultural, political, and 
ideological currents and events of their various nations and cultures. 
In their vocation to people, "the study center can create an awareness 
and motivation among the people so that they realize their respons- 
ibilities towards building up the life of the church and society." 


The meeting in Singapore was the third such gathering of study 
center representatives. It was preceded by consultations at Kandy in 
1967 and Hong Kong in 1971. . 
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